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Outline

1. Philo, Paul, and the Rabbis
2. Philo and Plato

3. Philo’s Theology

Terms
Alexandria, Hellenism, middle Platonism, negative theology, materialism

Key Questions:

What is God like?

How can humanity know God?

How are Paul and Philo similar and/or different?

Philo, Selections

(6) For reason cannot make such advances as to attain to a thorough comprehension of
God, who can neither be touched nor handled; but it withdraws from and falls short of
such a height, being unable to employ appropriate language as a step towards the
manifestation (I will not say of the living God, for even if the whole heaven were to
become endowed with articulate voice, it would not be furnished with felicitous and
appropriate expressions to do justice to such a subject); but even of his subordinate
powers, those, for instance, by which he created the world and by which he reigns over it
as its king, and by which he foresees the future, and all his other beneficent, and
chastising, and corrective powers.

(158) What more shall | say? Has Moses not also enjoyed an even greater communion with
the Father and Creator of the universe, being thought unworthy of being called by the
same appellation? For he also was called the god and king of the whole nation, and he is
said to have entered into the darkness where God was; that is to say, into the invisible,
and shapeless, and incorporeal world, the essence, which is the model of all existing
things, where he beheld things invisible to mortal nature; for, having brought himself and
his own life into the middle, as an excellently wrought picture, he established himself as a
most beautiful and Godlike work, to be a model for all those who were inclined to imitate
him.



l. (1) "And the heaven and the earth and all their world was Completed." Having
previously related the creation of the mind and of sense, Moses now proceeds to
describe the perfection which was brought about by them both. And he says that neither
the indivisible mind nor the particular sensations received perfection, but only ideas, one
the idea of the mind, the other of sensation. And, speaking symbolically, he calls the mind
heaven, since the natures which can only be comprehended by the intellect are in heaven.
And sensation he calls earth, because it is sensation which has obtained a corporeal and
some what earthy constitution. The ornaments of the mind are all the incorporeal things,
which are perceptible only by the intellect. Those of sensation are the corporeal things,
and everything in short which is perceptible by the external senses.

Il. (2) "And on the sixth day God finished his work which he had made." It would be a sign
of great simplicity to think that the world was created in six days, or indeed at all in time;
because all time is only the space of days and nights, and these things the motion of the
sun as he passes over the earth and under the earth does necessarily make. But the sun is
a portion of heaven, so that one must confess that time is a thing posterior to the world.
Therefore it would be correctly said that the world was not created in time, but that time
had its existence in consequence of the world. For it is the motion of the heaven that has
displayed the nature of time.

XLIV. (159) Do you not see in the case of Abraham that, "when he had left his country,
and his kindred, and his father's House,” that is to say, the body, the outward senses, and
reason, he then began to become acquainted with the powers of the living God? for
when he had secretly departed from all his house, the law says that, "God appeared unto
Him,” showing that he is seen clearly by him who has put off mortal things, and who has
taken refuge from this body in the incorporeal soul; (160) on which account Moses taking
his tent "pitches it without the Tabernacle,” and settles to dwell at a distance from the
bodily camp, for in that way alone could he hope to become a worthy suppliant and a
perfect minister before God. And he says that this tent was called the tent of testimony,
taking exceeding care that it may really be the tabernacle of the living God, and may not
be called so only. For of virtues, the virtues of God are founded in truth, existing
according to his essence: since God alone exists in essence, on account of which fact, he
speaks of necessity about himself, saying, "l am that | Am,"(Exodus 3:14.} as if those who
were with him did not exist according to essence, but only appeared to exist in opinion.
But the tent of Moses being symbolically considered, the virtue of man shall be thought
worthy of appellation, not of real existence, being only an imitation, a copy made after
the model of that divine tabernacle, and consistent with these facts is the circumstance



that Moses when he is appointed to be the God of Pharaoh, was not so in reality, but was
only conceived of as such in opinion, "for | know that it is God who gives and bestows
favours, (161) but | am not able to perceive that he is given, and it is said in the sacred
scriptures, "l give thee as a God to Pharaoh," and yet what is given is the patient, not the
agent; but he that is truly living must be the agent, and beyond all question cannot be the
patient. (162) What then is inferred from these facts? Why, that the wise man is called the
God of the foolish man, but he is not God in reality, just as a base coin of the apparent
value of four drachmas is not a four drachma piece. But when he is compared with the
living God, then he will be found to be a man of God; but when he is compared with a
foolish man, he is accounted a God to the imagination and in appearance, but he is not
so in truth and essence.



